





PRASNA-UPANISHAD

' INTRODUCTION

.” ‘This Upanishad has derived its name from the six
“questions it.contains, “It belongs to the Atharva Veda
and is probably of the Pippalada Sakha, Sankara
calls it a Brahmana and complementary to the Mantra
Upanishad of the " M undaka, which also belongs to
- the same Veda. There are six chaplers in the Upa-
nishad, and each begins: with a “question. The first
question refers to the origin of the created beings, the
, second to the conahtuents of the human personality,
_ the thid to ‘the nalure.and origin of Prana, the fourth
is about, the psychologxcal aspect of the human
persbnahty, the fifth is about Pranava, and the sixth

* is about the tnelaphysxcal prmcxple in man. Like the
Tammya Upamshad, it also takes the reader gradually

" from the gross fo the subfle principles of Life, reveal-

'~ ing one by one all the folds of Matter, thal enwrap the

Atman, . Moreover, in this Upanishad alone we find a

- clear mention being made of . the creatxon ongmatmg

from Matter-and Energ;
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allotted to us by the gads with strong limbs"
and body “
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ggwan: the farfamed §7¢: Indra 7@ fous @i
welfare (F9rg may grant) ; W0 the great sustainers
maé‘ar the Viswadevas w: &ifdts (39g) ; WREART:
ar<d: oneof chariot of unchecked wheels (Sun) =
s (a;mg) ggeia: Brlhaspatt (the lord of speech)

T @wiw gg u / ) '

May the far-famed Indra grant' us welfare ;
may the great sustainers, the Visvadevas grant
us weliare; may the Sun of the chariot of
unchecked wheels grant us welfare; may the
lord of speech grant us welfare.

Osn Peace } Peace 1! Peace 111

[Notc.—~These two Peace Invgcations are mantrams
that originally occur in the Rigveda Samhita (I. Ixxxix
8, 6), and are peculiar to the Upanishads of the-

Atharvaveda.]

o
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FIRST. QUESTIOV
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‘Wmm. 1) ¢ 1]

m@m Son of Bharadwa;a g%t Sukesas, 3 and
$r57: son of Sibi garww: Satyakama, = and med:
of ‘the Garga Gotre Siataaft the grandson of Surya,
WH the son of “Aswala, W Kousalya
aqm of Vidarbha wria: Bhargava (i.e, borh of the
‘:Vngu Gotr a), s the son of Katya (one whose great-
grandfather is still living) sgadt Kabandhin & they g
so “the _story _goes,. zgqer: . devoted to Brahman -
Erti b stead-fast in Brahman g3’ the Supreme‘
0 Brahman u-’q'qmam ~seeking (wrrasg, were) 3
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they gg: this person g % surely g that &% all a=afy
will tell gfy thus (Frfk=w having thought) afemga:
with sacrificial fuel in hand wwraed the venerable
{f¥oqane Pippalada Sy&wr: approached.

Ora, Adoration to the Supreme Atman.
HariOm! .~ :

Sukesas—the . son of Bharadwaja, Satya-
kama—the son of Sibi, the grand-son of Surya
of the Garga .Gotra, Kousalya—the son of
Aswala, Bhargava of Vidarbha, Kabandhin—
the son of Katya—all these were devoted to
Brahman and stead-fast in Brahman and were
in search of the supreme Brahman. With
sacrificial fuel in hand they. 'approached the
venerable Pippalada, thinking that he would
tell them' all that.

[4ll these were devoled to Brahman—By Brahman
here the Saguna Brahman is meant, Or, Brahman,
means here the Vedas. ’

Stead-fast in Bralunan.—i.e., well established in the
practices of devotion fo the- Saguna Brahman or
Hiranyagarbha.

Wiih sacrificial fuel in hand.—According to the
code of efiquette it is held that Rwgsr & w<dg g
e et gosy, ‘one should not visit a King, a
Physician and the Guru with empty hand’, ic., one
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‘should fake. some kmd of presents to-be oﬁered to
them. It was "also customary with the pupxls in ancient
times 1o get for their ‘teachers_ the. fuel for sacnﬁces
hence we ﬁnd here 2 reference toit]. - ;-"j . “

aR " sszqu \raaqm aemvr
GRS R e qmam qmeﬁea wzﬁ;:
ﬁaﬁmmzﬂa&wsﬁn -

5 # that afﬁ' JRishi (fhe seer of the Vedas) aﬁ( “them
aana said 'qysy in’ penance, m with abstmence,‘
mr with’ faxth :gq again ‘gaae A year': qaEqy
Tive, - (sr:rat after that) qUTEHTH accordmg 1o the
demquma; questnons m may : ask,, qu if. ﬁm ,
(we) know a- to- you g acsuredly aa- all q-mq
shall lell ’ ; -

The Righi said to- them 4 lee agdin’ a year
more in- ‘penance, abstinence and faxth, ‘then
you may ask questions accordmg to your
.desire ; if I know them, assux‘edly I shall tell
all toyou. -

.
< X

[Note—~The Sruti here clearly mdxcafes by mézins of
the story that unless the mind of the pupil ; is thorough-
ly. trained _and “restraitied by 'thé" practice. of Ta das
abstinence and faith, it is not.possible to comprehendf
the .sublle - fruths of Life." -The_practice ‘of Tapas
,and Bmlmmckmya wxll restram the mmd and - the-
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senses from wantonness and dissipation, and Shraddha,
faith, will make the self receptive to the holy teachings
of the Guru.]

¥ FIH FETET ST ST Waega)

¥ a1 g1 S SerEe g2

oq afterwards grenaet: waewt  Kabandhin, the
young son of Katya, sfm having approached (Pippa-
lada) qusg asked : s Sir, gar: these (visible)
o9 creafures F: whence g ¥ as they say TS
are born ?

Then Katyayana Kabandhin having ap-
proached (Pippalada) asked. (him), ‘ Venerable
Sir, whence are these creatures born 7

T @ Ao 3 g 9
quYeqwd @ aUEsEr @ BTgaRTs s

TS, Oit & qga e w3 e o

@: he (Pippalada) g& to him gar said, g; that
gsnqis: Creator smmta: (a:() being desirous of
creatures gq: penance (meditation) sigwgg performed
@: he my: meditation guar having performed gy
these two & my srom; creatures ggwf variously sfiera:*
" will do {produce) gy thus (Fifyer having determined)
T food (Matler) nrt Prana (Energy) = and P~
pair SIFAR created.
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To him he replied : ‘The Creator desirous
of creatures performed penance. Having per-
formed the penance He created the pair, Maiter .
and.Energy, thinking that they together would
variously produce creatures for Him.’

[Creator—Hiranyagarbha.

Matter and Encrgy—~According to Sapkarachar_'}a
% of the texi means food, iz, Moon, and Prana
means Fire, i.¢, eater. Sankara’s interpretation is
based upon the old Vedic notion that all foods are
produced by (he.subtle influence of the Moon whence
proceeds the liquid principle (¥®) of the earth, and
the Sun which gives the earth its fire-principle (¥91g)
is the consumer of the former. As it is physically true,
so also physiologically; for life is sustained and
multiplied by food and respiration, i.¢., W% and QG
Though such explanation seems toc be apparently
natural when read with the next Sruti, yet it would.
not commend itself in- these days of Science unless
we impule errors to the observations of the Vedas.
Hence we have translated 3% by Malter, and S/
by Energy. Hiranyagarbha, the cosmic mind,_first
“created out of himself the double principles of Matter
and Energy which produce the varicties of the
universe. This interprelation is perfectly in accord
with the discoveries of the modern Science, agd more
convmcmg when read with the subsequent Brahma-
nas in the same light.] -
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Wmaaw&{ﬁﬁﬁmmr m

W TR A 1, aerteRE o &g
me: the Sun T surely STWI Edergy Sgat the
Moon T verily W Matter ‘ST or 4y v:hat
~with form (gross) aa what ¥ and w¥ {ormless
(subtle) qaa these g% all % venly T Matter m
- therefore {[¥: form TT indeed T Matter.

The Sun is Energy, and Matter-indeed is
the Moon ; or, Matter verily are all these,—

" what is mth form. and what is formless, so

form is Matter. -

lexe Sun is Energy.—~The Sun being ‘the greatest-
centre of force and.energy,” it has always been con-
ceived in India as the main-spring of life'and aclivity,
and is identified here with the Prana, the cosmic
energy. ) -

" Maltler indeed jis the AMoon.—~The Moon “being
devoid of all heatand light, is identified with the
inert matter ; moreover as the Moon shines by the
light of the Sun, so Matter to0 expressés itself through*
force or energy. Probably there is another reason for
this identification. The word- W& means food, and
according 1o the Vedic mythology the nettar-of the
Moon is the food of the gods, and in eartlr all 'vege-
tables are produced through its influence; so the
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Moon is food’ or X but the crudeness” of the- snmle
has ‘beent clgared m the next sentence .

Maﬂcr uml)\ are all ﬂu:se, etc.—Here the Sruti
synihetxcally expresses the view 'of modern Science
that wh'xtever exists in this umverse, object with form
or. mxthet:Uorm gross or subtle, atomic or compound
is malier. Nay more, it even asserts that swy is T,
energy also is matfer,. the difference between the two

, is not radical, buf is . in conceptton only, accordmg to

_;the different states of- manifesation.
) ‘ "

o Soform is Mnﬁw.—-—But accordmg to the ordinary
concepuon of matter, .it is inerf'and gross and occu-
pxes Space, 1. e,, has form ]

s wga ¥4 A f«"::-’u s:%ir% -
f'mrmm e s | CHELIEE GG
Jagdt . agEl 9 T B maar
Wﬁ w ST TN St | ll

e, now sm’%at the Sun a‘e;ua having risen ?ﬁ[
whmh (when) stslf e eastern R quarier’ seriRr
enlers, 37-by that Sredrg eastern ST | Pranas LS
inthe - rays | W holds 'u'ﬁt which ¥t southern
!R{ whlch LGy ivestern & which %’E’i%ﬁ northern
Y, wlncb o - nadir, [T \\lnch ey zenith, IT;
which bl mtem'gedxatﬂe e quarters 9q, which
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(when) (&I else) @ all WEWAR llumines ¥
by that Hﬁi all S@F Pranas iﬁﬂs in {he rays
m holds.

Now, when the Sun having risen enters the
East, by that, “he holds the eastern Pranas in
his rays, When he illumines the South, the
West, the- North, the Zenith, the Nadir, the
Intermediate quarters, and all,. by that, he
holds all the Pranas in his rays.

i &
" [Note.—The Sruti asserts here that wherever there
{s the manifestation of life and enzrgy, it is due to the
quickening influence of the Sun]

¥ 0 9Emd fmEen gwicbered |

ﬂ{ﬂ%ﬂl’"’l‘iﬁﬂ e i -
o He hAE thls AT Prana fHgaeq: of umversal.

form ¥EIT of universal life SN%: fire STAT rises.
@7 that gag this =90 by the Rik mgm described.

Thus rises he, the Prana, of universal life
and universal form, the fire. It has been des-
«cribed by the following Rik. -

—_

[Thus rises he, etc.—Thé Sruti asserts that the sun
and the fire are both manifestations of the same Prana
-{enérgy) which is universal and all-pervading,
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Rik—A particular kmd of hymn whose collectlons
constitute the Rik Veda.]

At gRY mma Wit s
AT | AR AT T S AT

AEaE g M N

faraed of universal form gl fall of rays SICEEL
smniscient 9¥ras the basis of all (life) T& Lone szﬁx%
effulgent ¥4 he who gives heat (I qp’ the 'sun
gfya: fagmaasa: the seers know). ®gwRRW: of
thousand rays ©a@¥T in hundred ways TR existing
srrat of the creatures ST hfe 4w: this §4: the sun_
aqma rises. - .

(The- wise know him who is) of universal
orm, full of rays, omniscient, the basis’of all
ylife), the one eflulgent and (great) giver of
“Jheat.” There rises the Sun of thopsand rays
, who is manifold in existence and the hfe of all
fcreatures. - :

—

[Nofe.—The spiritualisation of Prana as ‘shown
here is most' significant in the Vedanta Metaphysics.]

_ “daeER) 3 ety e afiwm‘mt T}

THET aﬁ::gma ﬁa{ﬁeuqma | § AFEAEE
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-aimﬁrwrau T @GR | awaa
FT: SR gl qﬁmera |- Uy a 3
o g ne ne

gaqi: Pra]apah (Lord of the creatures) ¥ verily
ga@u: the whole year; @€ his I ¥ the. south
aw¢ ¥ and the north SIA¥ two paths (a3 exist) @,
therefore & who § ¥ verily (or, as itis well-knowri)

aq {hat gergy (ge—-qs'l) the performance of Vaidic
sacrifices and doing such_ philantbropic works as

digging a well or a tank for the public or establishing’
an alms-house, etc., %d work worth domg,._or of
permanent Valte, -& they . IJFEHE the’ lunar i
world SRS conquer (attain); & they- qa‘ vérily
gauadsa return again. . QW therefore €& these
q: the Rishis ITHIAT: desu'ous of progeny R
“ the southern. ARATA=X go ga: thisT F indeed TRy
‘matter ¥: which RFaRT: the. path of the manes..-

The year is verily Pra]apah and two are his
paths, the -southern .and-the northern ;- now
those who. perform the Ishiapooria (sacrlﬁces
and charitable- -works)-(thinking them). as works
of supreme value, attain the world of the:Moon
and afterwards return (there) agaih. ~ Therefore
those Rishis 'who desire offspring go by the
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i

Southern (Path) Matter verﬂy is thxs path of
themanes. e T e T

[The year is vmly Pra]apatz-—-Here year’ feans’
Time."" Txme indeed is - Pra;apatl, the Lord of
creahon, as everylhmg is thhm the control of time, J
Moreover, psychologxwlly, the conceptxon of time
“forms the baszs of that of creatlon, ‘inasmuch as
_creation is “the phenomenon .of. causation (.., Jof
cause “and effect).. "We cannot concelve of 2 cause
changing into an -effect without the: neceésary conceps
 tion of morments - whxch .alone nges us the .idea of -
antecedence , and sequence. Sri” Krishna also says in
the Gxta-—-“ Of measurers I am Tune." v T

Twa are Ius paths, el -—-As the. year has two parts
accordmg to thetwo. solshces, ) two paths are latd
out by the, Pra]apan (Txme) for the departed souls’i m
accordance thh the.; Law of - Causation—Karma and
-its due effect: Vzde our note on Ishavasya-Upamshad
17, and Cf; Glta VIH 24, 25 i '

Fooa

Ishtapoarta-—-' S

mz'ta qq: ’aar ‘-&a'ﬁﬂ mgqmq; ]
- o %ﬁim gsﬁmmah% n

“« The dmly sacnﬁce of Agmhotm, penance, truth-
{ulness, mamtenance of animals, feeding of the guests

and feedmg the bxrds and beasts—-all these"are called .
Ishta." T '
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TIfETaeE I IQraaans = |
TAALTANN . QR ARTiad |
“Sinking wells .or excavation of taiiks.for the

public, building temples, giving food to the “hungry,"
laying out public gardéns—all these are called Pooria."”"

Matter verily is this path of the manesi—Since those
alone who are-attached to the material Life go to the
Chandra loka by this ! path of manes’ and return
again and again inlo this world, it is called matter in
contradistinction to the other path spoken of in the
next Bralmana, which leads {o the spiritual illumina-
tion and non-birth.  Moreover this Pitri-yana- is
the material conception of Life—a gross -dream, asit
were, of the soul, hence it is matter]

SFIAROT qqa sraﬁmvr %Tazn ﬁamcqr-
pREE Nt oo o BENEE mwrmmamﬁr-
TEAAIAEA  TUAOTHAET !mrahra sm‘

FOIEET /w1l 20 |

oY again TYHT by austerity aaﬁﬁ{r by abstmence '
wgat by faith, &AL by knowledge, aEAT the
Atman (Self)- sfasa liaving sought IWW by the-
North (Path) =rfget the Sun SIivtsawd aftain, o
this (Sun) ¥ verily STQ of all the Pranas (forces) °
HEIAAH abode (source) T this W immortal
(imperishable), 9w% free from danger ; * q&® this
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!nm supreme resort q:am from this g agam .
T m%‘-% do not return, * ZRY thus gy: this (the
Northern 'Path) - fas  the end (. restnctxon) aa,‘
‘on ttie same 9 this &'ﬁﬁ verse, .

But those who have sought the Atman by g
austenty, abstmence, ‘faith and knowledge,‘ ‘
attain the Adifya by thie Northern Path. ‘This -
is the sourceof all the forces, this is the -
1mmorta1 and {free from *danger,-—-th:s is the
supreme resort. -, Frofa . theré they do” not
return, (for) it is the e.nd " There is the followﬂ
mg sloka‘on it

[Aitam the Adztya-——Accordmg to other Upa.mshads
and the Brahma Sutras, such *-a soul ‘goes along the .
Devayana (Path of £0ds) to the world of the Aditya and
from _there:goes on to the Bmhmalaka the world of
Brahma, and at the- end of the cycle merges "info -
Brahman with Brahiraa.' *This is known ‘as the path ‘
of Krama nmkt: (gradual hberatxon)

Tlus is the zmmortal efco—As-the’ achiever of thxs pa.th '

has'no more to’ undergo births and deaths of the
human’ hfe in this world )

- It s the end——Sankaracharya exp]ams ﬁ'ﬁﬂ' of '
the fext as “blocked ? 7. &, this- Northern Path is

blocked for the ignorant . and persons devoid of the
necess‘ary quahtxes ] -

l-
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w0 et grwef B g W o
o | w98 W ¥ R FEwel @
veT argRiuatatd 1 23 ‘

qgqiE  with five feet ZWRUMER with twelve forms
fiat father & of the sky Wt above ¥ half §if-
¥ excreting (giving rains) ®g: (the sages) say wy
again WX Y others T these (the sages) Fravq the
seer (the sun) &AW of seven wheels WX on six-
spoked (chariot) ®¥d placed (g1 thus) =ig: say.

Some (sages) say that he is ,the father with
five feet and twelve forms, giving rains from
the upper half of heaven; others again say
that the seer is placed on (a chariot) of- seven
wheels and six spokes. N

[He is the father—The sun is called the father of
all, since all life proceeds from and is sustained by
him, The sun is identified with the year or Time as
he is the maker or measurer of Time,

With fwe feel—i.e., with the five seasons, includ-
ing the Hemania in the Winter,

Twelve forms—i.e., the twelve months.

~

The seer—i.e, the sun who sees and knows all,
since he is immanent in all in the form of energy.

Seven wheels—i.e., the seven rays or colours known
as the seven horses of the Sun,
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Sw spokes-—the sz\ (Indxam scasons. . '

Nolc 1-=The drift. of the text 'is that - itis the ‘Sun,
the Pmnn, who makes the time and marks it out into
lhe yeat. which agam has Several sub-divisions and
phases, and thus heis the conf.mller and father of all,
This sloka occurs in fhe R Rig Vcda—-a{ 104, 1"]

oY 3 mﬁﬁw Foor 7 T !
TITRARARS -m' T g m'a‘m gﬁd“mf
ner i

-ww: the momh 3 vérily sreafiri Prajapati (lord of
creatures) T ils TEw:-the dark fortight T3 only
eR: matter ZF: the bright ~(fortnight) 81s Prana, X
FEr, therefore Q¥ theso =tam: the Rishis "\’3‘ in the
Gright (fortnight) %€ sacrifices ?&1"’3 pe *form gav
others g, in - lhc other. (i. c., in the d'uk fort
mght) - .

“Theé ‘month is verﬂy Pmylp'\h. Its "dark
fortnight is Matter, "and its bright one, is the
Prana. “Therefore some Rishis perform their
sacrifices in the bright fortmght others in the
sther half. : ,

[Note.~The same p]ay of hg,ht and darkncas-—-
411 M’aﬂer and energy«-—of achivity and  inaetivityo
which is manifest in infinite Time: in the form of ‘
sreation and dtscoluhon {Srishii .and Pralaya), ‘i
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noticeable also in the period of a year in two sols-
tices and also in a month in the form of two fort-
nights, and in a day in the form of day and night.]

werel 4 iR o atiy
Tl | o A wd wenegha 4 R o dase
SENIYT AERE! T WIS ) 2% 0

SEIH: Day and Night 2 surely sSRR: Prajapati -
aw ifs HWE: day 9F indeed ARY: Prana (Energy)
Tf¥: night € verily W&: matter, ¥ who &aT by day
@ in sexual intercourse ¥ZIG= combine WA Prana
at assuredly Q¥ they S&Fgi*a dissipate. T in night
%%, when T@T in sexual intercourse §J¥ara are united
R that m@=d control 4 indeed. t

Day and Night are Prajapati; ifs day is Prana
(Energy) and night is matter. (So) those who unite
in love by day, dissipate their Prana, but contro!
indeed is that when they unite in love by night.

[ But control indeed, elc—~We have’ translated the
word Bralmacharyam of the text as ¢ control '—for
it apparently means‘here ¢discipline’' and self-control
in sexual indulgence and not ‘continence’ which the
word usually means.]

o5 § seaRTEAr € 3 asakqeRan i
SR S 1 g -
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et food & verily - s:emf% Pra]apah T from thatl
g that W ‘the seed (semen) (AR is produced) ;
mfrom that gm- these m creatures s;mq‘z‘r"
are bom. .. .

. Food is verily the Pra]apatx From th'zt :s:_
produced the seed, and from that again” all\
-tHese creatures are born. e Lon

" [Note. —This. Brahmana dxrectly gwes the. answer
- do the' first question ; but hitherto “the Sruti dealt
only \vxth {he fundamental prmcxples of creatxon
* The queshon was . whence are these creaturés born,”
“and 'in’.answer to the question, the teacher first
said .(Br. 4) that Matter and Energy 'aré the two
fundamental prmcxples of creation. Next (Br. 5to0 8)
- the vanous expressxons and functions- in. general, “of
Energy and Malter, in- ‘maintaining the  creation -are -
_ descfibed, .Then'(Br. 9 and 10) he spoke of the two
paths, the material and the spiritual, by which' a’ soul .
' can travel affer death, according le his karma and
knowledge ‘Next (Br. 11 to 13) he: d:gressed in
“giving the descnptxons of minor sub-divisions of ttme,
such as. seasons; months’ ‘and, -days, and- pointed out
- there that” all these dmsxons, like Time itself, are
.~ 'but the working - of -the same, "Mafter and Energy,
:l;xd throu%;;hem they control the life: ~ And then § in

e present Bralima
¢ froxpin the seed-the cr:'za?eregngsetggmdmd reply that

A may appear Strange why lhe teacher should'
apparently depart ) much from. - thé . point. before
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directly giving the answer which after all was 2
statement of a simple biogenetic fact™ perhaps weil-
known to the questioner himself. But there is a
deeper significance in it. In making so many
preliminary statements with regard to Prana and Rayi
(Energy and Malter) before mentioning the Biologi.
cal origin of life, the teacher had two things in view,
First, by stating the fact that Matter and Energy are
the principal sources of the Creation, the teacher
pointed out that the bioplasmic origin of life is but
a secondary expression of the same Matter and
Energy. Secondly, by mentioning the eschatology
even before his answer to {he question on the origin
of life, he hinted that there could be no first origin
of life, nor of any creature for the matfer of that, in
the true sense of the term.  Life is beginningless and
so are the creatures, The life-principle, the soul, has
fo undergo bodily expressions from time to time,
from Cycle to Cycle,~that is all—but has no real
origin. .

In the Brahmanas, 9th,_12th, 13th and the 1l4th
the word Prajapati is used with a peculiar signifi-
cance. [rimarily the word means Brahma or
Hiranyagarbha whose another expression is Time (as
explained in the note on the 9th Brahmana) and,
then it is used rather loosely for the minor divi-
‘stons ot Time such as year, month and day, as they
consist of the dual expressions of Matter and
Energy. In the 14th Brahmana, the sperm is called
Prajapati since it is the source of the individua}
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]Shysxcal ltfe, as leanyagarbha is that of the collec-
~‘hve.] . _-g, 8 e

- §ed amrwﬁaamaﬁmm‘ﬁl.
aqm areme‘r waﬂmaﬁsﬂez
qﬁfm 1§ 96\ .

| thus a théss. aq that ﬂmﬁﬁa rulé of Pra]apat:
iR observe; ¥ they ﬁigﬁ a ‘pair ru'cmaﬂ?a _produce -
Yat of those w3, penance mﬁ “absfinence, 3F.n-,
whom . @ - truth’, SRR estabhshed e their '¢9.
venly qq: ﬂus H’Eﬁﬁ$ the heaven of Brahma. i

Therefore those who observe the rule of
Prajapatx, produce a pazr. For them verlly 1S
the Brahmaloka, ‘who>  have penance and
abstmence and in whom truth abldes. T

[The mlc of Pra;apatz—-—x.e., thukalagamanam, and :
also as spoken of in Br. 130 . .. -

Produce a‘pazr—-x.e., son and daughter St

" The Brahmaloka-Here only the'. Chandraloka xs
meant and riof the supreme heaven of Brahma. -

Abstmence—-x.e., Brahmachaljyam as spoken of m
'Bl'. ]3- . R N -

_ Note.—-The Brahmana tells us- that those 1gnorant
householders who ° sunply observe. - ¢ the: rule of
Pra.]apah,"get the, fruit in this. world in'the shape
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of sons -and daughters, but those who have in
addition, penance, ‘discipline’ and truthfulness”and
have performed Ishfa-pooria, go, to the ¢ Heaven of
Moon hereafter.] .

Rt BReR ma’rﬂﬁr-r ﬂgﬁnwraa'.
qrar St 2 1l

¥g in whom Bmf deceit, = falsehood. 7 not,
A guile W and 7 not, {at their WET that ﬁmr
pure FEIE: the world of Brahma, -

That pure world of Brahma belongs, to them,
only in whom rests not deceit, falsehood or
guile. :

. [Pure world of Brahma—i.., the supreme ‘he;véﬁ
spoken of in the Br. 10.] e

End of the First Question.
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SECOND. QUESTION
Fg B wRia 3efi: 9w | waam
qqr oo AT FaR nfamw F

gt g IR 1 2N :

¥ then ¥2fi: wwke: (he Bhargava of. Vidarbha
g him 4SS asked wwas Sir, ®{¥ how many I
verily 3a1: gods W&t creatures frawas support,
maintain, ‘%W how many Y this S
manifest, ~ &: who §%: again T4t of these aRg: the
-greatest. ’ .

Next, the Bhargava of Vidarbha asked him :
“Holy, Sir, how many are the Gods who
support the creatures? How many (of them)
nianifestit? And who again is the greatest
of them " -

-

- [The gods—i.e., powérs, organs or the senses.
Manifest if—i.e., express-their power.] -

AR W AT § w &R g
o arewEy s g & qﬁ?ﬁﬂtﬁ{ﬁ?ﬁ
Wﬂmﬁm R 2
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Q: he (Pxppalada) 'c'fa’ to h1m aam said, QW that
¥%: god W the sky, -TY:. -air, R: fire, wa;
- water, g%} earth, arg speech (organ of speech)” #a:-
mind, 9§: eye, 3N ear T and, & they, TFRT -having
manifested (their power) STﬁI'aE.’FEI‘ vaunt 94 we qay

this 1@ body (lit.-perishable) STT8+9 bavmg held to-_
_ gether fraram: Support. , "

To him he replied: The ether is that’ god
the air, fire, water, earth, speéch, mind, eye
anid ear. These having manifested - their
power, vaunt and say, ‘We (each of us), holdmg
this body, support it. -

qFARE: O S | W ﬂﬁm‘ama@ﬁ
TRUSTIRANT AR TAZNEg T ﬁmxmxﬂﬁt

SR T LR

aRs: the supreme (chief) sT@: Prana (vital energy)

. T, 914 said AI§ self-delusion AT do not . wqery fall

into (commit); ®1§H I = verily €&, thus SRAT myself

g=aT in five parts NSWsH having divided T

this ¥/ body /98*a holding ¥ support. .

they (the other gods) SR incredplous,_aizgz'
became.: .

The chief Prana then declared, . ¢ Do not be
deluded I alone, dividing i'nyself into. ﬂve
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parts, hold this body and support it’ But
they were incredulous. . - -

[[ alone dividing myself, elc—FHere it refers fo
the five kinds of vital breath or energy, viz, Prana,
Apana, Samana, Udana and Vyana that are supposed
to -function in mainlaining the body. But the
powers which the sensory and motor organs manifest
by-their functioning, are only expressions of the one
vilal energy that pervades the whole body, and which
again is 2 part of the universal energy. There is only
one Prana that acts through the body and nature.
This truth has been allegorically described here as
well as in the subsequent Brahmanas.]

MRSy 1 IRAAeRmeEat 9
atertae qferay afigarT e o3 kg |
ST T IR QGO
w aReT shgrd e @ g o
JEETTE S T QA ol wEalka oo

@ he (Prana) WIWMRME from indignation &
upward YOEAY was going-out ¥ as if ; WY in
his {Chief Prana's) IsomRfd having gone ouf, =9
thereupon E®R others.@d g7 all U™ Pranas (senses
and organs) SURERR got out TRWF in his (Chiefh )

Prana's) ¥ and H{qeR™ being established &5 ¢ all
also MRGN established, T TUT as HYFAA the
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king of the bees (queen-bee) S in going out wal:”
all & verily WIET: bees TORRA=A go out AR in his
{the King's) wiReat™ being established @at:qw all
qfAB=A are established ; ¥& thus A speech, wa:
mind 9Y: eyes o ears ¥ and (WFAY did). & they
. Sfian: being pleased ST the Prana ¥geafed praised, ' -

He from indignation appeared to go out up-
wards (from the body)"; thereupon as he ‘was
about to go ouf, all others seemed to go
out and he being established, all others
were established. Just as bees go out
‘when their queen goes out, and settle down
when she settles down, so did the speech,
mind, eye, ears (etc.). Being safisfied they
ppraised the Prana.

[Note.—It should be noted here that mind p1s07
is included among the dependants of Prana; ie., even
the mental activities are but the expressions of the
same energy that functlons through the body and the
senses. ]

qarefrATE g O g ETE
Tfreft Wl aged ¥ 9 ) L

UY: this (Prana) W& fire (@7 being) AT burns,
'qq: this §3: sun; N this Towa: cloud (ga: this)
AR, Indra T this I1F* wind ; €9: this §: bright
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one. zﬁa‘t the earth RS (matter) m what is ﬂa’{
what is. not i and’ ‘T’Zﬂ xmmortal < and m’[ what. _
‘He bums as ﬁre ; -hei 1s ‘the sun— “hei is the
cloud ‘he” 1s ‘Indra; he is the wind: . This
bnght one is (verdy) earth, matter, what is. and

“what is’ not and also what is immortal.. .- -

{Hc burns as ﬁre, eté.—Sri Sankarachnryp explams
the first half 'of the Brahmana as {ollows — ,

He burns as ﬁre, shmes s the sun, rains as the
. cloud and rules the subjects and kills ; the demons as

’xl‘ira‘~ St P "! =
Wizat :s--x.e., ihe gross, vxstble objects.

Wkat is nol—ie,, the' subtle, 1mperceptxble causal
matter. It is called asat because 1t is non-exlstent to
the senses. . .

What is uumo: tal —i.e., wh:ch is the b351s of the
relatxve 1mm0rtahty of gods. . o

Note.——Here Prana 'is spoken of as the rulin for ‘
of Nature, nay, Nature Herself] LT, g _ccs

/mrsawwﬁmm‘wﬁf‘m: g
z%ﬁqam mmﬁw. m?mw
R R nau

»

mmr in the nave of a wheel Y 5
; pokes z;a'
‘ag rmi in Prana &3 alp SR afe estabhshed !a:a
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“The Riks (Veda) asiaf¥ Yajus (Veda) st Samas.
(Veda) AF: Sacrifice ¥ Kshatriyas ot B'rahmagnag’
< and (IRAT HQAMUA are established in that). '
As spokes in the nave of the wheel, ‘all -are
fixed in Prana,—Riks, Yajus, Samas, sacnﬁce,
Kshatriyas and Brahmanas. -
{[Al} are fixed in Prana, etc—Here the Vedas :are
mentioned as fixed in Prana inasmuch as theit reci-
tation depends upon Praha, or,.it -may mean that.
they have their - original manifestation in H:ranya-

garbha, the universal mind or Prana. Prar}a _is
identified with the universal life~force.]* .

sty AN i SIS | |
ged mor s 9@ Wi A snv?
- . ofifwfan e

TqH, fhou ua verily SWqi¥: lord of creatures.(aq
being) T in the womb =¥ dwellest SRISA&: -art
re-born. ST O Prana gAT: these S . creatures g.
agam ¥4 to thee af& offerings Etr% bring, o2 ‘that
& thou & with the Pranas (z.e oy senses) Hﬁl%m%-
dwellest. . '
_ Venly as PraJapatl thou wanderest “in the
womb ‘and ‘art born again. To thee, O Prana,
these creatures carry their offermgs as -thou
dwellest w1th the senses, (m the body) B

J PR
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[Nofe.—;-Prana s Prajapatx ihe umversal life ;
as a finite principle of life .he entéfs’ into the’ womb
and.i$ re-bord in the, form of a cthd ~-{his'is the play

jof life—of Prana.. . ‘
To thee these creatures car:y, tcThe senses gather

the percephons of their respective objects not for
any selfish gam, Eut for fostermg the” Life, the Prana
in the body] :

'q'ﬁ'rmf%r aﬁaaw ﬁf"vn ST T |
sm”ran afw mwf?tmﬁz nen.

) (aa thou) %v‘ﬂ?ﬂ for. gods afgaw: the best carrier,
“Rrgut for the manes AT first @y offering (li. that

'-thch gaves sat:sfachon), m}m Atharva Angiras

it of ihe R1sh1 at true =Rt effort work, =l
arf, -

" Thou art’ the best carrier for gods and
the first offering to the- manes.. Thou art the

“true-effort of the’ Atharva Angiras Rishis.

[T]za best carrier Jor gods —It “i$ believed- that the
~god of. ﬁre, Agm, carries to gods the oblation offered
mto the' fire,-and so.he has got. the name Vanhi
-(camer) Agni is _ but another. e.xpressxon of Prana
which is” imfhanent in. all, even in the gods

‘So who can be a betfer camer of - oﬂ'ermgs than
Praia ? . ' »

" Athrva, Angtms Rtshzs --Sankaracharya takes it as
the senses]
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g o derar gt 2 fReaRelar 1+ ‘
el i aefedeatfint afe | § I
arq O Prana & thou g=7: Indra 3aqn by prowess
tw: Rudra wfy art giRgRyar the protector & .thou

qﬁ the sun graﬁ% in the sky s@ movest za thou
'm‘rf%m of lights qf-:.- lord.

' O Prana, thou art’” Indra, and Rud'ra by
prowess and (also art Thou) the Protector.
Thou movest'in the sky as the sun _ Thou art
the lord of hghts SRR Coeny

[Indra—tere it may mean Brahma the Creator.

Rudra—The Destroyer.

- The- Protcctor-—-xe Vishnu. .

* Thow art the lord af lzghts--x e., all hghts shine ' due
to thee.] - “«

LT 'aqﬁxav?wm' s ﬂ e |

axmwfi‘agﬁa wmrq nﬁm‘ﬁ%
_ A ll Qe H

sn:q- O Prand thou qqr when m’ﬁaﬁm ramest

oig then § thy gatr: these wsp: creatures mm 10
the satisfaction of their desire wsf food L LG wxll

be R -thus HAGE: dehghtful ﬁmF‘a remam‘,
(becOme)

-
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O Prana, when thou pourest down rain, these
creatures of thine are delighted, hoping that
there will be food according to their desire,

. T st e s |
aaqrae g o d awiEm e

arq O Prina @ thou 1@: 4 Vratya TFHN: the
Fire nafhed Ekarishi; ®% being =T eater
(enjoyer) (@t likewise) fxa®r of the universe l:
the good lord (or the lord of existence)
(=& thou art), =4 we (9 thy) =St of the
edible FR: givers, & thou WARAM: of the wind
fiar father (or—wrR™ O Matariswan & thou e
ours f¥ar father). ‘s .

Thou art a Vratya, O Prana, and the
Ekarishi fire that enjoys (the offerings). -Thou
art the universal lord of existence, We are
the givers of thy food. ‘Thou art, O Wind,
our father. '

[Thow art & Vratya~A person is called Vralya for
whom the samskaras and the sacramental rites have
not been performed, ., éne who is ceremonially
unclean, Prana being the first born there was none
to perform the samskaras for him. Prana is called
Vralya to indicate his inherent pure nature which
requires no Sacramental Purification, and also the

fact that he is the first born, the ~risinal source of
3
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the differentiated life. In Sauskrit rhetoric such

expressious are called sag<gf¥ i.c., praise in the lingu-
age of blemishes.]

ar & aqaity il an o @ v wghv)
m%rqafamﬁmﬂr@ﬁq’rﬁi Haxll

) thy ar which & : body X in speech NfATHar
is established dT which *% in the ear & and AT
which 98T in the eyes (W¥f¥ar is established) ; at
which & also #9{® in the mind @=JaT pervades, i

that Trat propitious F& do AT do not a‘sm’i go
away.

Make propitious that body of thine which
exists in speech, in the ear, in the eye, and
also what pervades the mind ; do not go
away.

[That body of thine—i.e., that expression of thine.

It will be explained further by the Sruti 1t¢e1f in
I1I-5.

Vide also the note on II-3 J
A A REIERICIGTEE

g GErERa #iw gyt 9 R TR
~ SEEIRI N
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. BfSY in the: lhree \vorlds qq viﬁatever nﬁ&a
exists_ g% this &9 all STqR of . Prana @ under the
conitrol (SdR is). AT mother FAY the sons I like
(ST, otirselves) TR, protect 2 our aﬁ affluence
st mtelhgex}ce ﬁ?a"it gwe ' '

Whatever exxsts m the. three worlds, s ali
under the’ control of Prana. - (O Prana} protect,

us asa mother (protecis) her soms ; glve us
aﬁiuence and mte}hgence S

[Wlxatwm exisls, etc.——-Sankaracharyw. has taken the
ﬁrst line .to mean .as “All objecls of' this world
are within the’ control of. Prana-.and - also those
objects of enjoyment that are in_the third hcaven of.
gods.’ ]

The end of the Scl:o_ud Quesi’:"o;x: T
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THIRD QUESTION -

A T DIVCRAFASEAS =T | WIHFT
¥ A A FIMATIRASTAT AT 7
sfrsa w4 s wﬁwﬁ w ﬂlémﬁnﬁ

FYREITRAME 1 3 o

B4 fhen ma'&nﬁ im-q" Aswalayana Kou—
salya G him (Pippalada) 95§ asked, @f1g Sir, 49~
{his SFU: Prana $&: whence S1A@ is born ? ¥ has .
wifs, in this TR body =wmam comes? F4 how
FRAT himself SEWST having divided STRIBR exists'? -
$7 by what means S@FAY goes out? ¥ how e
the outside (world) SR holds, %4 how (ar also)
_greqre; the internal EAG thus {the question).

Then Asv(ralayana Kousalya asked him:
« Sir, whence is this Prana born? How does
he come into this body, and how does he
exist (there) having divided himself (into-five
parts)? By. what means does he go out ¢ How
. does he hold the outsidé’ (world), and how the

jriternal ?”
[The Internal—i.c,, the body, the senses and the

- mind.]
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@ @ Qs sRwtedts
weared st ) R -

“w: he ‘«lﬁ' to him (Kousalya) Wa saxd—--(ca thou)
srfysen more difficult questions m askest (9R0
therefore) S1f48: supremely devoted to ~Brahman =d
(thou) art, W, therefore W& I & to thee AR shall
tell. /S

To him he said: ¢ Th‘ou art asking more
difficult questions.” Thou art the" greatest
devolee of Brahman, so shail I tell it to thee.

AT O U SER | qaq‘mv‘z‘-
RS SRS ) 2 1 -

-%: this S Prana stews: from the Atman A
is born. W97 as Y8Y on man HIAT shadow (W7 s0)
gaq this (Prana) Cafs on this (the Atman) waE
is spread out, AAHAT by the act of ‘the mind Hiwg
in this =AY body Winfa comes. .

_ Of the Atman is born this Prana. Like
the shadow on a man, it is spread out on That.
It comes. into |, the body by the acts of the
mmd . ,

"[OF the dtman is (mm, etc.--Here is a clear indica-

tion that the energy whose play is the whole crea”
fion, both inlernal and external, is born of the
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Atman, and covers the Being just as a shadow
spreads”over a body, i.c, it has no separafe existence
apart from the Atman and shrouds the real nature of
the latter under its varied display, yet it isas non-
essential as a shadow. This is called Maya,

By the acts of the mind—ie, according fo the
volitional efforts and desires of the mind, It will be
explained by the Sruti itself Jater on.]

97 mnwtﬁgarﬁaﬁq% | qal:mmaar-
mmaﬁxﬁgwwaqaq STT07. SARFHIOTF I
afR Wy

a9t as @=1E, The emperor % verily SrRrgary, offi-
cials gary these MR villages Qar] TR, these
villages W4RIEE do you reside in and rule g thus
ﬁﬁa;% orders, 9 so g« verily aq: this (The Chief
Prana) ga¥, other N1 -Pranas g4, 74 separately
TF indéed WWIF engages.

As an emperor orders his officials, saying
‘Do you reside in and rule these villages and
those’, so does this (the chief Prana), engage -
the other Pranas differently (in their different
functlons)

'nmrwcrna il e mﬁrmm srop:
WY mﬁga tm g |qa: qqmaawr
ad Tl qengan aute ks e '
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AR (Tg tm) in the organs of excretxon and
generahon W the- Apana gatymnat along’ with
' mouth and nose - 7g: st in the eye and fhe ear &Y
himself "Srw:+ Prana sTiReX exists, ‘@Y in the
mxddle § and @WT: Samana (i, " that, which equali-
ses); Bt as qu: this (Samana) qaq this g daten (Ut.
offered) W& food WH cqually AR carries (distri-
butes).- a%m%t fromd that (Prana) gur:. these FeIaa:
the seven- flames %Ta’r d.become, = - o

The Apana is in the organs of excretion and
generadtion ; in the eye and the ear as well as
in the mouth abd the nose, dwells himself the
Prana ; and in the .middle. is Samana, as it
dlstrxbutes the” offered food equally to all
parts.- Froim it or:gmate the Seven flames.

{Dzsh ibutes the oﬁ'c) od Jood, elc.—i.c.,>gets the food
assimilated equally into the system by dxcrestxon

The seven flames e, the seven oxgans of per-

ception—iwo eyes, two ears, two™ nostnls and - the
mouth,] -

e’ e | aﬁaama CIEE G 1)
TS AR gmat%gmaﬁr mﬂmmfr
agetfur mr'em ST 1 i

qq: this smm the Atman Ef\q in the heart (am%
dwells) B here srefist of the nerves Qaq this gwwd
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hundred and one. ar@t of those 43t of each one
Td ovd hundred wiywTEER @AY in each thou-
sand branch nerves FIWEf: gragia: seventy-two
{AFT are. WY in these sar: Vyana WY moves.

In the heart dwells the Atman. There are
(in the heart) a hundred and one nerves,
in each of them there are a hundred, and
each of these branch nerves again has
seventy-two thousand _merves. In all these
the Vyana moves.

[Note.~—~According to the Brahmana, Vyana is the

energy that works through the nervous system, and
perhaps through arteries and veins also, for the blood
circulation. Somelimes &t is translated as artery.
Butitis not quite correct to do so, as, fo the
ancients the difference between artery and nerve
was not knotyn, and we find them often confusing
the functions of the two as of one and the same
Nadi.]

"Ry Sgra gei qud S aal
qAT GEGATRT PAREY | 9 ||
" %9 and I3 the Udana T by one (6f them)
Feg: upwards guds by virluous deeds g Rid the
vittuous world WAl cardes 9T by sinful acts

1§ the sinful world (af¥ leads); swwat by both
97 verily AFQ® the' human world.
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And then, through one of them the Udana
carries (the soul) to the virtuous world by
virtuous deeds, to the sinful. world by the
sinful acts, and by both to the world of men.

[Nole.~—~According to this Brahmana, it is the
Udana energy that carries the soul after death {o the
different worlds according as {he good or bad
karma done in'this world. Evidently then the Udana
is~that subtle aspect of Prana which not only
pervades the whole system and sustains il bul also
controls the Lingashariray (the subtie body) in which
the soul resides after leaving the physical,

Through one of them—1.¢., through the Sushumna
nadi.

Virtuous world—i.e., heavens of gods,

. Sinful world—i.c., the nether worlds and such
mean bitths as of animaly, insects and plants.

By bolli—i.c., when both sin and virlue arc in
balanced state.] ‘

JITE T 3 9u W mm AT g
wemgIEr: | gty Oy g5ar Qur wfwr-
RTEENIFAT IR, @ aar SIECILE

u < |l

WES: the sune & verily WR®: the cxternal sy
Prana, € because !z'l it o= this 979d in the eye q
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Prana sig&r: having graced 3gaiy rises. FWEALof - -
the earth ur which a1 the god (the energy) &~
that gur this 39 .of man WWH Apana weR
having controlled (wgng @it aw¥ exists “this .
favouring) ; Sal in the interspace (between heavenl_~
and earth) % which S the ether &: that &AwM:
Samana, g the air 8919 Vyana.

The sun is verily the external Prana,-—-jor
he rises having graced the Prana in thé& eye.“
The god whichiis in fhe earth controls the:
Apana of man. The ether which is in- the-in-
terspace is the Samana ; and the air is Vyana.

[Having graced the Prana in. the cye—The rays of
the sun makes the eye see,

The God swhich is in the ear, ih -—-Could xt mean the
Force of Gravxly or even a’ vague ‘indication of it 7]

aaﬁ § A1 STAEEIETNEENT | qmrq'-'
fubsadaly dedar: 1 1l

aa the fire T X verily IgT: the Udana awnﬁ:
therefore sqreaasit: those whose fire has extmgmsh- ‘
shed wafy in the mind anmml absofbed {ﬁ'{!{- .
with the senses gaqS rebirth (fyqere attam) '
. The Fire is verilj the - Udana, " for-- they in”
whom the fire has extmgulshed go for rebxrth
. with their senses ‘absorbed in:the mind.-
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[The Fi;'e.-z-nx‘.c.,"lhe firc element in which are
included both the concepts of heat and light,

The fire has exlinguished—whent the animal- heatis
gone.

Go jor rebirth, ele~i.e, die)]

TR SOEER SroreEr 3 |
TR TIEERIE SH AR W o U

qq: this (man) (REUHR at the time of death)
‘gféaw: whatever his thought (9af® becomes) &%
with that (thoughl) 0§ the (chief) Prana STy
comes WiY: the Prana 9@t with the Fire (Udana)
-g6: (®@F) being unifed WRAAT the Alman 8% with
FMEFRIN as desired AV world 79 leads on.

Whatever his thought (at the dying
moment), with that he comes to the Prana;
the Prana united with the Fire leads on with
the Atman unto the desiretl world.

[He comes to the Prana, eic—According to the
Vedanta, the Atman in man is encased by five
sheaths, viz., (L) dnnamaya Kosha (Physical bheath),
(2) Pranamaya Kosha (sheath of vital energy,) (3)
Manomaya Kosha (mental sheath), (4) Vijnanamaya
Kosha (sheath of intellect), and (5) Anandamaya
Kosha (sheath of primal nescience) These five
again go fo make the three bodies of man: the
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first forms the gross body (Sthula Sharira), the second, -’
third and fourth constitate the subtle body (Linga-
Sharira) "and the fifth forms the causal body (Karana
Sharira). When physically alive, the soul is in all .
these three bodies, the bodies being situated one
within the other, the causal, the subtle and thé gross:,
In death, the soul still remaining within the causal |
and sublle bodies separates away from the physxca]
afid it is {he sublle that forms the vehicle of the soul
in its transmigration. Hence the Sruti tells here that
after death the Jivatman comes to Prana, ‘e, in the
Pranamaya Kosha of the subtle -body' with ‘the-
mood of mind in which it was—at the.dying moment, -
and then moves on for a befitfing reiricarnafion; -

The Atman-—-The ]watman.] L

qqaﬁarmwaql#aw m@wrm’r
wamaawse‘m' W - ,

e who ﬁ’gﬁ; the leérned (the W|se) 9q as such T
Prana & kpows, #® lns st progeny T E never-
i perishes, (&) w7 “immortal wafk becomes ;
qL thusu;w this :za"m Sloka (Btania) :

"The progeny of the learned who knovs‘the
Prana as Such, never perishes ; “he becomes'-“‘
immortal. *"Here i is'the ‘Sloka (about lt)

[As suclz-—: ¢., a5 descrxbed before

4 - ——
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"

. His progeny never perishes—i.c., there never comes
a break in his lineage. This might be taken as an
Arthavada—a mere eulogy of the Science of Prana.}

safymalt e By 97 W |
sl N9 WORT Ggrmansgs G-
gamgs @ 1 Rl )

{s7: the wise) qTue of the Prana Seri origin,

" s incoming, @S the place Y all-pervasive-

ness ® ¥F and also 9&AT fivefold (distribution) ; &

Y% moreover WeARH internal expression FFTA having
known 1%d immortality ®¥FY attains.

(The wise) attains the immortal having
known the origin of the Prama, its advent,
place, all-pervasiveness, its fivefold distribu-

tion, and its internal aspect,—yea, (he) attains
the immortal.

[4ttains the iwwmorial—it may mean here the

attainment of the Hiranyagarbha state or some

powers, -

Iits origin and adveni—see 111 3.
Iis place—see 111 5, 6.
All:pemasivencss-—see 11 5—18.
Fivefold distribution, efc,~—see 11 3,

"The End, of the Third Question,
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FOURTH QUESTION.

w9 3 Qe T e | wmwa—
fwaq Rifr T wrafeEEty - S
A 33 EAFIHIG FeaqEd Al wR"
a9 datafgar w9 i

W then TRA: of Garga golra é“rﬁﬂm’i‘ the g}and-
son of Surya g him (Pippalada) Wiy asked wwas
Sir, TR, in this I man F what @IFT sleep ;
wRWg in him T what SETT are awake 94: of
these Fa¥: which 33 god (sense) WHFE, dreams
qEaRE see P F whiose waw, this gd happmess-
waf becomes  HWF on which & all Rﬂfﬂﬁm
established 3?&’?3‘ are ? .

Then Gargya Souryayamn asked him :
¢ Sir, what are they -that sleep in man? and,
what again are awake-in hiir? Of ihese which
god sees dreams? whose is the happmess?
on what again are all eqtabhshcd I

[Notc.-—-The questto*ie; mnts to know what parts
of man sleep in sleep, and - what are "awake in the
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) a\'vakened state In sleep agam ‘what in.man’ drrea;n'j
“the dream; and what enjoy the calm ‘Tepose “of ~the
) dreamless sleep]

muz‘rﬂ ol o qﬁiﬂ’reiﬁwﬁﬁ
I WAL qat“ma'ima m‘ﬁﬁal GiE
W IAeETa TR 3 ad | 3%
TREhER | 8 Bl q@ﬁ T R T
vorinde {%mﬁra' maama:mwaqa

IR mwﬁ ] ﬁw&m'r %ﬂﬁa’?amﬁ
iR 1} "

at he (Pxppalada) ﬁ@‘ to lnm sem sazd—-!‘mzr O' ‘
Gargya @97 as ﬂma the settmg W, of the’ sun.
&= all {9+ -rays TARAT in-this %aﬁnw circle of
" light (solar orb) THiWET become umted ;.59 again
BEAG: the - rxsmg (&%m of the sun) a1¢ {hose (rdys)
§7: again ST go out (rad“ate) % 50 § verily &,
that gs- all (senses) L E3 hxgher Tﬁ’ in God 'ﬂﬂﬂ? in
mind gatrafy become umted & thus 9 then q3:
this g¥< man (bemg) “ 3R hears .not)” mﬁr'
sees. o, T fmfy, smeHs not,” I a:mr?r tastes . ‘ot
T 3G feels not, srmaq%r speaks not, § WG takes
not, T Araegwd enjoys-not, ¥ “Frawd” ‘evactates. not,

¥ A9 moves not, {aaT then) aﬁr’% sleeps Eﬁ‘t‘ thus
*ﬂﬁ‘ﬁ% says e man); -
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To him he said: ©“ As the rays of the
setting sun, O Gargya, become united in the
orb of light, and while rising they again go out,
so (in sleep) all become 'one in the superior
god, the mind ; hence the man hears not, sees
not, smells not, tastes not, feels not, speaks
not, enjoys not, evacuates not, moves not, and

-

they say ¢ (he) sleeps.” .
[4l become one, elc.—i.c., all the senses and organs
(both motor and sensory) become dormant in the

mind.]

AT GRAteER Sl | e g ar
TR UM SAR IS ARIEITT TR

JUEAIZIETA T A0 |} 3 1)

gatid, in this X city (body) arwwma: the-fires of
Prana GF alone SN remain awake W3 this U
Apana ¥ verily midq@: the Garhapatya fire; S99t
Vyana seaEETEa: Anvaharyapachana fire. I
because METATR, from thé Garhapatya fire, QI
that from which it 1s taken W& is taken from SAW
Prana € alone FyS«ig: the Ahavaniya fire,

The fires of Prana alone_remain awake in
this city. This Apana is the Garhapatya fire,
the Vyana is the Anvaharyapachana, and the
Prana is the Ahavaniva fire since it is taken

from the Garhapatya fire.
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[Note—In sleep although the senses remain
dormant, the Pranas ever remain active. But the
significance of comparing the Pranas to. the
fires is not very clear. In Agnihotra sacrifice, there
"are mainly three kinds of fires used, viz, (1)
Anvaharyapachana or Dakshina Agni (2) Garhapatya
and (3) 4havaniya, The first fire is placed on the
southern side and is used only for offering oblalions
fo the forefathers. The second, the household fire,
is Kept constantly burning on an altar and all other
fires are taken from it. The thir@ is the fire into
which all the oblations to gods are offered. Sankara
says that as there are some similarities betwcen the
Agnis and Pranas, the analogy is drawn. Vyana
works in the nerve on the right side of the heart, so
it is compared lo the Dakshing firc; and as the
Apana remains aclive constautly-in the lower part of
the system and as {rom it proceeds the Prana in
sleep, the Apanais called Garltapatya fire. And like
the Abavaniya fire which is taken from {he

Garhapatya, Prana proceeds from Apana, so it is
compared {o the former fire,] )

-

TEFEHHAETRET @ A
WA | A § AR Ao gphenaiga @
G IR WA v -

‘ﬂ?{ as Gt these two Eigtm"ﬂﬁtﬁ expiration and
inspiration #rgal iwo oblations @H cqually FaRy
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takes El thus @ @H™: that Samana (@m the Holsi
priest) #A: the mind § verily ¥w@m: the sacrificer

9gr: the Udana @8 indeed EE‘HET the fruit of the’
sacrifice &: he (the Udana) € this 9@ the
sacrificer WEE: every day #& Brahman 7Ad takes.

As it tarries the two oblations of- 1nSp1rat10n
and expiration equally (into the system), the
Samana is (the Hotri) ; the mind is verily the.
sacrificer and the Udana is ‘thé fruit of the
sacrifice (masmuch as).it takes the sacnﬁcer.
, every day to Brahman. . .

[11 takes.. ...-...,Bmhmau--Ordmanly there are three
states of human consciousness—(1) the :awakened
state, when the physical world becomes the object of
cognisance, () the dreamirig state, when-dreams form.
ed out of the impressions of the awakened stafe, are .
perceived and (3) the state of- dreamless,  deep slécp’
when the content of “consciousness . is nothing of the™
senseworld or its impréssions, but. a vague feeling of
unconditioned being. There is'a fourth state of consci-
ousness known as super-conscxous state or Samadhl,
when the consciousness-of the bemg alone remains in
its infinitude without its. linditing ad}uncts. The
attainmenf of -this .conhsciousness means the reahsa-
tion of Brahman. The  consciousnéss..in . .deep,
sleep is very similar to this conscmusness, with .this
'difference, that the consciousness during deep ‘sleep 1 is
vague and 1mpermanent and in the latter 1t is dxstmct,,
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{ull o{ nght and permanent at least in its effect and
impression, Hence " the Sruti " tells - here that. the
"Udana fakes {he- mind, the sacnﬁcer, every day in
deep sleep {o Brahman, 18y, to a state swhich is very-
'near to 'Brahman] .

o E m‘wﬁﬁ ] qaas
mmﬁf 14 mmmvﬁﬁ w&mrﬁ
AT wa" @ mgnqﬁ 2 WY W 3
'ﬁ"%‘ﬁ arafﬁ 'amgﬂa T m*%r wd Tl
L wﬁf 0 ah

SRk this- &9+ god (mmd) 'zﬁ herc m in dream
witad grandeur (power) RIAA perceaves (enjoys)‘
79, what "E " ‘whatever -sten’ srngm% sees again:
% “5d | T whatever " heard” w¥ object %'m?ﬁ
hears again %ﬁfiﬂ"rﬂ in drﬁeren( places and quarters

= also TRFAT . percewed T g again. and again
smﬁﬂ‘c'if%t is. percewed EE ‘seen ¥ and WL, unsecs,

sgzi . mgE srgaia T magad '
' *unpercewed 9-and W real FET, unreal 8 il gEAR

sees (-amq melf) E:c au (wr bemg) qm
SCES.‘ ; » - ;N .
" Here, in thxs sfate, the god en)oys its power'
in dream,—it sees- again. whatever has ‘been.

- seen’ before, hears whatever has been heard:
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before, enjoys again what have been edjoyed
in different places and quarters. Becoming all,
it sees all' that have been” ‘seen and unseen,,
heard and unnheard, percexved and unpercew-
ed, real and unreal. .-

[Note.—~When all the senses lie dormant in- sleep~-
the mind builds upin dream a world of. its own”
out of the 1mpressxons received in the .awakened state
and enjoys the visions,- All the different_ oomponent
parts of a dream are impressions of actual experxences
oblained, it may be, in different times, but . they are
curiously and fantastically - linked . together in_sleep,:
when the controlling power of both reasori and will *
is absent, and so we find that we experience thmgs )
in dream that we have never-seen or. heard in the.
awakened state. But ordmary dfeams can be better '
explained physxologlcalLy than “by meré psychology, ,
although there are’ dream-phenomena’ that “directly -
sprove the existence of Psychxc mind and, the nga )
Sharwra of man, . ~ - co .

Ewoys ils ;Sower—-z ¢.. unlike the awakened state,
enjoys its smgle nature untrammelled’ by- the senses.]~

¥ 937 Wmaﬁ?\ﬁﬁ Tt - am g
et G EU o] aaqua-aﬁw t{aca@ ‘T%!fﬁ

ngt g
* &1 he'(the mind) qqr when "aqr w1th the power .
AT overpowered HART becom”hs =15 here (in’ this:



FOURTH QUES‘T!ON . 58

condition) . gu:. this a: god (the }xvatman) m
the dreams & wﬁ% does pof see. WY then CRIERT
2R in this body Tas th:s gt& bliss ¥l - becomcs
{is en;oyed)

When it- (the mmd) i -overcome by the
power, the god (vaa) sees not” the drcam,-—-then
in the body the bliss is en;oyed '

[li s overcomé. by the powm»—-ln the original lhe
word is' {ejasd which means hght as well as.- power.
Sankaracharya explains it as # ‘the light of the sun, .
whicli is called chitiz--and is in the nervcs" but it
rather obscures than cxplams the term, ‘Ordinarily,
the mind is conceived asa self-eﬁulgent light lighting
up everything ' it comés in confact with ; but. in
deep sleep that sclf-effulgence of the mmd is overs
powered . {or the” time being by some other power
whiich . might "be of - the Nature outsxde or of the
body, and of a Tamasxc kind.

-~

. Then in the body, elc.—i.e., the hhssful calm rcpose
‘ of the deep sleey, which has a ray of that be'mﬁc ‘
‘peace en;oyed in.the super—conscmus shte}

- mzr A Faify e mﬁm :
- gl Tﬂﬁt SIK{Ey mﬁfgﬂ s

E F?tm 0 my young fncnd {I i, - good-lookmg man)
amf% the birds A9 a5 am’iager the -tree where they
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roost WAL run towards, -gH.50 € verily aa that
@% all these, W the superior WIARY in. the’ Atman
|eIES go (are established). : "

As birds, my young fnend, go to the tree to
roost, so all those rest in the superior' Atman. -

[4ll those—i.c., what are delineated 'in the ‘next
Brahmana. .

Superior Alman ie., the leatman,-—the Atman
related to body, etc.f \

gfef qﬁm’mﬁn ST ==r amﬁ
IR T A AT mmﬁmmm
T qu 2054 9 S0’ T A9 T ot
359 - TEET wafyasd 9 @ fusfasd
q IEd T ° wﬁ qgTET Her
TPt = rgs  FastEed T a6 9
T g qu tra'# 4 i i
IR ¥ (=i Sataed T e
fratafyasd = s farfeed 7.6

gy earth glrftamr (the subile” earth elemeni
r‘i'f also, Hq: water STREITAT {he subtle water elemenﬁ
. =t light dsfean the light . element -3z, the- air,
a‘rgﬁmt lhe subtle axr element srmzr the ether,
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sirwrgrRTar the clher element, gt the eye 7951 object
of sight, v the ear, sitasd the object of hearing,
urT the smell, SIS the object of smell, T2 taste
TWtrash the object of taste, &% the fouch Twifrasd
the object of touch, arg speech T the object of
speech (i.e,, what can be spoken) &8t the two hands
sl what can be taken, IT: the organ of
generation AWEGRIAR  the object of cojoyment, TTI:
the organ of excretion FRHERE@™ the object of
excretion WY the two legs w=wsd what can be
walked upon, ¥t {he mind, ¥7a7d the object of
thought, Tf&: the infellect =g=d the object of
intellection, WEHWR: the ego WEFIT the object of
egoism & the memory ¥afiaed the object of
memory ¥ the light frefafraet what is to be
lighted up SFE: the Prana (Energy) . frawfuasd

what can be” held up, (q& o sty oW all
these rest in the Atman.)

Earth and jts subtle clement, Waler and
its subtle element, Light and its subtle clement,
Air and its subile clement, Ether and its
subtle element, the eyes and what cap be seen,
the smell and what can be smclt, the {aste
and what ¢can be tasied, the touch and what
can be touched, the organ of speech and what
can be spoken, the hands and what can be -
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taken, the organ of generation and ijts- object
of enjoyment, the organ .of excretion 'and what
can be excreted, the feet and-what. can be
walked wupon, the mind -and what-.can-be
thought of, the intellect and .what ‘can ‘be
comprehended, the ego and the obJect of'
egoism, the memory and -its object, the hght
and what can be lighted up, the Prana and’
what is to be 'sustained (—all these rest in the
supenor Atman in deep sleep).

[Note—All the gross and subtle elements -with
their respective senses 'of perceptlon, all the organs,'
both mofor and sensory, all infellections; even'the
egoity rest unmanifested in deep sleep 'in the
Atman, Then the Jiva remains in his Karana -sharira,
vested in Avidya alone, without the further super«
imposition of her ramifications or products. - In" this
sense, deep sleep can be said to be nearer to the natxve"
glory of the Atman than even the awakened state]

w R ggr S < q-ar;
Trgr Fav ﬁmﬁ'&m 9T | @ wram avrqﬁ
dAfgd i ' o :

L fie f& verily Fet the seer, €er-he who feels- aﬂfﬂ'

the hearer i he who smells, TWR@T he who tastes,’
A1 the thinker, T the perceiver, the knower, HAY
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the doer, ﬁszm'm the self of knowledge 9T the
;pérson., (wnth all’ the gualf?ymg,adjuncts) o he tﬁ
‘supreme ks xmmufab]e, xmperxshable srrﬂﬁ in 'i‘ne

Atman SRR is estabhched e

It is he who sees, feels; hears, smells, tastes,
thmks, knows he'is the* -doer, the mtelhgent
‘'soul, the Purusha._ He is estabhshed 1n the
supreme 1mmutable Atman. R V]

[Note Here the Brahmana refers to the }xvatma.n
masmuch as the intelligénce of the Jivatinan makes all
percept:on and _intellection possxble, the senses and
the mind bemg only instrumnents through Which it
acts of better,for whose exxstence the mmd and the
senses functzon. .=_. . ; .- <0

~
\

Purusha —Heis called Purusha because he is ﬁlled
thh lumtmg adjuncts f_\; ) ‘

)

He'i is established.: Suprcme dtman.—-—The ]xvatman.
sfands to the . Paramatman, accordmg to the Advaita
Vedanta, as a porhon “of -the sky “enclosed by. the
four, walls of : 4 foom stands to the whole sky, or, as’
Sankara tells here in his, commcntary, .as the myriads
of sun-xmages reﬂected on differént wafers stand to

the real “sun,- The relation. and- dmsxon ate only
'verbal and apparent, and not: real., ", SRR

= The Dwaifins and Vlshxshtadwaltms mxght take thxs‘
‘Srutx as an authority " foritheir theory of Dualxsm, ey
‘the. Jivathan and Paramatman ate “two™ different .
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entities, the former being dependent upon the laiter,
" But then the subsequent Brahmanas would appear
hard to be reconciled to that view. Hence this’
Brahmana ought to be taken as having Advaitic
force,] ;

G At @ A g 3 I
PR aawd I T dwgy -
q adg: @3t R a3y =i || 2 1

9. who 3 agsuredly &9 that H=gq the shadow—
less, IO bodiless, TEF colourless (Ii2, not of red
colourj, THH, pure T indestructible ATIX knows,,
@: he 9¢ the supreme gg¢ the indestructible ‘Zﬂ‘
verlly 5RMEY attains,. ¥R¥T my young friend ¥t §
and who again (gd {3gW has known thus), @ he
®dq: the omniscient ¥4: the All W becomes, T
about that gu: the following I=r®: verse wWaAfy is.

The Supreme Undecaying One, my young
friend, he verily attains, who knows the indes-
tructible, the.pure, without shadow, colour or
body. He_becomes all and omniscient. There
is the following verse about it.

[Wzihoui shadow—i.e., unshrouded by Ignorance.

Wzthout colourie., devmd of all atfributes.]
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' ﬁam g AT a5

o e dafogte

':‘aaﬂi'ﬁ“ wiiy i‘ﬁ“f !
aaqmﬁwﬁf h 3y I,

ﬁrsmmr the self of mtellect (Buddlu) R":f. all Q%
gods (senses) ®e with ST Praoas, 3{3“% the
elements ¥ in which WWERY rest, AT my friend;.
%: who g agam wq that 719t the 1mpertshable &?{qa'-
lmows a: he E‘a‘a‘ ommsc;ent Hé all ‘;'vt venl;r
arﬁ'aar enters. . »;1 e LT

- - -

My young friend, hé who Lnows that Im-
penshable in Which rest the mind;.the senses.

and :the .Pranas, venly becomes ommscxent
-'and- enters into all. PR -

[The senses mzd tlzc Pmnas-—-Sankaracharya ex~
plains™ Devas’ of, the text” as. gads like” Agm, Indra,

‘etc.y who preszde over the function of the senses, and
3 Pranas as the senses. . .

Eniers into all—i. e reahsmg hlmself as the Atman,
feels himseif as ex:stmg in-all] - ;

lee End of i Fom'fh Queshan
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FIFTH QUESTION

wi ¥ Foa: a@ww WS | @ AT
TRENGSAY ARt | s
99 @ i1 3% wodfy @ @ e nn

N then Jsq: G@FM: Batyakama, the son of §ibi
'QH him (Pippalada) 95955 asked; W47, venerable sn','.'
#gWg among men, &: It he who T until death "
* a9 that Si@R the Om RRAFRT  having medltated
@ he ¥ _by that ¥a# which @ world mﬁ-‘
conquers (attains). FRY thus @ to liim, a he"_
(Pippalada) ¥919 said. i L

Then Satyakatna, the son of Slbl, asked hxm,’.,
“ Venerable Sir, among men what world does
he attain by that, who mediates ‘upori ‘Om :
untxl death " To h1m he replied: "

E FEH ¢ TR T T Q¢ m. |
amlﬁzﬁ 'ﬂaaaﬂ:ﬂmﬁ I '-1 N

LEEar: e Satyakama, < this 5‘ verﬂy 'IT q .
" :superxor SWI I and mfenor ﬂ'ﬁt Brahman ﬁ what“



m-’m QUESTIO\: ‘ 3 o

ra—— amrzt therefore, fé’iﬁuhe knower TR
by, this smrcﬁa means o;m one of the two WA
- attams MR .

.. What is Om, O Sztyakama, is vem} the
higher and lower Brahman. Therefore ' the
" knower attains exiher ol thc tivo by this means..

-+ [Higher: anid lower Bmhman-—-—: c., the suprcme,
unmanifested, absolate ‘Brahman, and the. mam{ested
eranyagarbha .

Om being the all-cémprehcnswc sound-symbol o{
Brahman it. represents,the manifested state of Brah-:
man by its audible sound, and the- unmaml‘es!ed by

‘its inaudible, unexpressed form, anvn :as l‘he mmr

or. %Tr‘?a.] .

L= qu‘—zarﬁ{mm EEES) mmﬁqa
Wqu‘ §TR | A VgRRI
", A R %m mx nf%qmauaﬁf
Sk - L - :

Q- he- m if @mﬁ the -one syllable (m "
wﬁquﬁa meditates . {itpon, H he ¥ bythat lra'
alone Hutgm: bemg cnhghten"d R quickly g

) xenl) st . into rhxs world ' efieraed. comes
-~ back (1s reborn),” ‘-E'a’- the Rik (e~ the first matra -

v A) & him AW the world of ‘man I ke,
-@: he ii':t there "tms wzth Tap1s (austerst}) am‘&m
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with confinence, #ar with faith @weAr being
-endowed WRATAH, greatness AFAA[ gets.

If he meditates upon the one syllable, he
comes back to this world very soon (after his
death) being enlightened by that. The Riks
take him to the world of man, where he attains
the greatness (in life) being endowed with
.austerity, continence and faith. -

SHEE (T Famsr"vr W dern atesafy
‘ﬂ@f*{@ﬁﬂa AIEIFY | € NaBIT ﬁmﬁt{aw
wma e i

=¥ again, afg if AT by two syllables (A +U)
(srfearfia meditated 92T then) @9t in mind qwad
aftains (becomes united). @: he agta: by the Yajus
sFaRe in the sky AR the world of the moon
gaTaq is taken up. @: he WA in that world of the
moon F¥{RT grandeur (objects of enjoyment) TFHA
having enjoyed §: again SR returns,

If, again, one meditates upon the two sylla-
bles, one is united with the mind (after death)
He is taken to the world of the mooen in.the
sky, and there, in that world .of the moon,
having enjoyed its grandeur, comes back again
(mto this world).



mm QUESTION .63

[Umted ivithhe mmd —iisj. remams m hxs Stfigsh_ma.
Shtmm, the mental body = ; -~

rma t‘smﬁ v?tﬁeza ;ramwr T m-
qﬁwm’ta @ el m‘i awo 1 g4 W@R* ~
e Rfgs £ § & e Eleri R
qmﬁmr’tzra am‘m a @mﬁﬁaaa&w‘ﬂ
aferd Wﬂﬁa EEC sa‘tﬁ -l &I

q: who g’-'r agam qa thts (Om) Pradr with - thie
. three :syliables - (A+U+M) sr‘rq Om zt% thus
{Eﬁ' by .this Sﬁ'ﬂ! letter 9% -the ' supréme o
Purusha (Being). wfeardfia - meditates - he - %ﬁﬁi
in the light ¥ in fhe sun ww: becomeés united with.
At a5 TEET: serpent ECE) from .the .skin® (alough)"
ﬁﬁiﬁ‘iﬂ% is freed- g Tike that E% verily - &3 he
aTeRar. from sins; ﬁméﬁ Becomes - free. | &:* he.
‘gt by the Sama ‘hymns FEfiER s elevated o g -
the . world .of Brahma, 3t he mﬁi from “this
aﬁam the . Macrocosmxc ‘Soul (I-Inranyagarbba)
. “T\' the supreme g exxstmg in. the- heéart; gm the'

Purusha & beholds 9. about that ‘{6‘\‘ these’ :zarq'ar
: '_two verses Waq:-are.” '.

Agam, he who med1tates upon the ‘Suprere
Purusha by Om as conshtuted of three'
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syllables, becomes united with the effulgent
Sun. He is freed from all sins, even' as a
snake is freed from its slough. He is taken‘
up to the world of Brahma by the.  Sama’
‘Hymns. From that macrocosmic - self - he
beholds the supreme Purusha residing in
the heart. There are the two following verses
about it : ' N

[Becomes zmzted, elo—i.c., he attams the path of
Krama Mukii] . -,

fel aeT AN T arvﬁ'wmr

ﬁwa:r.

FraTg TSI u&wzmg S
Ll CR T

fy@: the three @EM: Matra (syllables) ('{3?-521“
separately) S employed. (g if) Fgae: are
mortal. Hefivaaen: when attached fo one another
FrfRwgan not wrongly employed (warfy becomes)'
amwmg in the external, internal aud -the
middle By functions:: g propetly . gy

when employed : the knower & ESWG‘ does not'
tremble

The Three Matras when employed separatelyl
are mortal but (When they* are) connected
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wxfhx one another, they m'e mot wrongly em-
ployed (When they uare) propeﬂy employed,
in all the- internal, external: and mlddle func—
hons, the. knowcr trembles not. A
[Whm emponcd saﬁaratdy, cta.——wban cacli of ‘the
“three. maftas- A UL M. is-taken : fseparately’ and
medttated upon, the' contemplaior a3 to bé born agam
. and agam in this world as exp!amed inVo3; 4, . -

. When tlzey are cmmected wn‘h one anoilxer, G .e.,
“when'all the ﬂ:ree matms are blended iogether in
sxgmﬁcance and” sound, ’ hey tmly represent the
_ universal Brahman, and, whén ‘thus medxtnted upon,
" they ‘bear . the proper- frmt as descnbed io ‘the. prevx-
ousBrahmana. ~ “ e e
_,‘: Properly emplayed -—z.c.,properly medltated upon. .
+ The mtmml e.‘tlei'ual (md m:ddle ﬁmctmns——z.e.,
"in deep sleepmg, wakmg and dreammg staies. .

“Tresmbles not--t.e., does” not {vaver from the Atma
Conscmusness, of from the med:iatxon Jq. o

< R mﬁmﬁm mqﬁmcm‘r
wra; Ui

mﬁ mmmaaararﬁ ﬁgr‘wm"am
zzawr 'R HFH ne u

ﬂi‘f‘ﬂ" by the Riks (z.e., by the ﬁrst maira) L

thts (z.e., ‘the - worId .of_ ma) a7’ by the- Yais..
.'. T M .5
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(i.c., by the second maira) wafid the sky (ie, the

world of the Moon situated in the sky) @rfé: by the
Samas (f.e., by the third smalra along with the first

two) ¥ what #9%: the wise A397@ know (4 that
qEE® the world of Brahma WIS aftains) I
what TFd peaceful B undecaying H#E immortal
WY free from all fear 9% supreme T that (Brahman)

fig1 the sage S&RW by Om =(AAAT means HAR
gets united with. ‘ '

By the Rik hymns this world is atlained, by
Yajus the sky (the world of the Moon) and by
the Samas is attained that which is known to
the wise only.——What is peaceful, nndecaying,
immortal, free from all fear, and supreme, the
sage also attains by means of this Om.

[Note~The sound OM is produced by the com-
bination of the three sounds A, U, and M. These
are the three matras of Om; further there is the
Ardha Maira or the inaudible sound which still lingers
even when the audible sound dies away and which
can be detected only by fine perception and concen-
fration. »

It is held that Om is the sound-symbol of Brahman
and so is said to be the first sound produced at the
beginning of creation. From the three satras of Om
came out the ‘feet’ of Gayatri, and from the three
¢ feet’ came out the three Vedas and the three worlds
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.or vyalmtzs 5 From st came out ‘iﬁt m’&n&m

which: expanded mto the ng Veds; from ' 4, ‘qat
Yaer iafk’ vwhich .expantled Jinto Yajur, Veds;
Jand from w, ‘&m’t @ & ﬁ"m\?{ whxf:h ‘eXe
. panded . ‘info Sama Veda, :The first -is igﬁﬂm
""(hymnal), the ‘second” s, ﬁmmx (devoted to work):
' and the third is irmm (devoted to knowledge)

86 by the medxtatmn upon - “the dxﬁerent mm!ras
. different. ends - aré attained accordmg 10 the«&gmﬁ-‘
+ wcations. of the. ma{ms.‘ "But "iwheq : ‘the: mind. is
concentrated tpon the Ardkamaa’m, the “Supreme

3 Brahman is reahsed, “This has been mdxcated by. the
iatter half of the Brahniana For funher mformatxon

v:de Swamx Vx\rekananda s‘Bhakti: Yoga.

-

- Tize:'fn‘nd of {:}n_: Fgﬂlg Q:gqs‘tibu"-,
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SIXTH QUESTION
Y T GRAT RGN T8 | WA -
ARt AEEdl NI WEIHT WA |
NeqFS WG 114 qed wad garerd aehn
37 geERmy w4 8 AEsaR aqss‘f A
@ aigel qteqmmbE ammréw:ra:
aaz q atuﬁ m{rﬁ‘a qIAS | a'an q‘mﬁx

Frat wﬂﬁ e u

Wy next WREIW AT Sukesha of the Bharadwaja
Gotra €H him (Pippalada) =g asked wia® holy
sir, S of Kosala faaan: Hiranyanabha wrargs:
the prince @t me WYW having approached @& this
a¥ question T8<g asked, ¥REN O of Bharadwaja
Gotra, SIST%E of sixleen parts Fed Purusha Ay
do (you) know? STEI & that §HR prince WEIT
said, wgs | gH this = 33 do not *know, '«HE*{I i
it Qm{ this #8®Y had known (af@ then) & to thee
& why ¥ not RERRE havc told ¥ 4 who ‘uaa
{alsehood wqi% tells @: this & verily @R with the _
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- avhiole root” !mgmﬁ is dned up (xs destroyed). Emmt
‘therefore srad falschood Efai q wﬁﬁr canrio! tell. q:
he (ibe prince) et sxlentiy W the chariot “Teg
'havmg ascended sreriat . weat qway &t - to thee' &
that mm 4 ask W"t thxs g‘(t! Purusha % where, ~

Next, Bharadwa;a Sukesha asked him:
«Venerable Sir, eranyauabha, the - prince of .
"Kosala, came to me: and pul me the question,
'Well Bharadwa;a, do youknow the Purusha -
who “is.of sixteen parts 7’ 1 rcphed to the
Pnnce, ‘I do" not know him ; had 1 known
him, why, shonld 1 not tell it to thee? He who
tells lies, perishes; root and all ; 5o it behoves
me not to teH lies. . He got mto his chariot’

and went away. - So I ask thee where is thal
Purusha ?” :

. a © éaﬁ );’W'ﬁ‘ﬂﬁt a‘i"zr q %‘q‘t |
w&‘mr qizm aﬂfﬁﬁﬁr =

. &8} io him' &: ke g% s:ud dive my young
Erxend @: thal- g&% the Purusha 8¢ here RGOSR,
within this body (a<d e\rsls) Arag in which gar:
hese WegwaT: the sixicen parls XIET arisé.

-~ To him he said: «Here, withia this body,

my friend, exists thal- Purusha, from which
arise the sixtéen parts,” " -~ '
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[Note—Here it is stated that: the Purusha, the
Afman, of which more will: be spoken _in ‘the
subsequent Brahmanas, is within this' body, but the
statement should not be taken in too’ stncta sense,-i
As the Atman is generally perceived § ﬁrst as ouf own,

¢ very self” that.animales . this body, it'is spoken of as’
existent within this -body. . In- realxty He 15 all-
pervading, unrestncted by space-llrmt]

asatan | v«:&qﬁz&aﬁm a‘m-aﬁ‘ wﬁwﬁ
A A1 S q_ﬁmmcﬁﬁ -2

@ he iﬁtﬂ% thought ﬁﬁﬂ'{ gy who havmg.
gone out WEW 1 (=f - also) -Fera ont wiyeaif
shall become FRALARMA who being estabhshed'
SN shall be estabhshed (m this body)

- -

He reﬁected b By 'whose gomg out, shall
1:goout, and by whose stay agam, shall I stay
(m thlS body) SN _
N i srmqe:fﬂa mhaar ter a’wsq‘fﬁim.
qﬁm"r‘fm W |- Wﬁﬂmvf acﬁ q‘sn. esqiﬁir.

a’ﬁs T ama lr‘e AL

he (the Purusha) s the Prana (leanya-
garbha) EUE created i, from the Prana 5@
' Faith ¥, ether, mg au- saﬂﬁt. ﬁre ‘mq WAter, gt
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earth,- zf‘qq Atie senses A the mmd, sm fozc:,
mfrom food eﬁﬁ wgour (strength), ay: penax;d ,..
e e ‘Vedas,” % the yajnas, - R, th‘e worlds
a’i%g in thie worlds'a again ﬂmname. T

He created the Prana from ~the Prana_
came > gut faith; ether, air,’ ﬁre water,’ earth,'
ihe senses, .the: mmd and fcmd From food'
came vxgour, penance, the: Vedas, the yajnas,‘
the worlds, * In- the worlds agam was created:
the. name . :

xS -
. __.‘,\' .,

[No!e —»Thc sxxteen artxc]es enumerated here are.
the sixteen “kalas or parts bel(mgmg ip Purusha.
referred to in {ke-’ prevxous Brahmams. The cosmo-~
Iogy i rather Joosely descnbed here. ‘- -

Fa:fh——SIxmddIza is the word nsed in' the te}\f and'
1t has , been ‘explained g~ Ashkya Buddlu, but 1t may
very well be faken for Budéhx dseif .

From’ food elc. --Food produces vxgour and strength
in than; which again leads. ‘him to do different works,
and for, ‘the  enjoyients of (he Tésiits "of those works
u.FEerent worlds were created; Hence Jdn. this* sense,

it has" been sa:d‘that ‘from food came v:gour -efe.! ] ,
SRAC IS Waqm, wmmm. ava;
et wfﬁa ﬁﬁlﬂ arm mm wE Feu
? 1. TR Tﬁ:ﬂﬂm. Hegen.
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MR IRRIE ey sreared . esfa 9s ared
qIey m wad MSEN | RS2 aay
V3 92y =iw & U

&: qur as QgR™qn flowing towards the ocean,
wega@ar: flowing AT these AW: .rivers- ®Y7 the
ocean NI%¥ having reached wed Nisgiva dxsappear,
arat  their mﬂ@i the names and forms “Rr&¥
are obliterated, @g¥: ihe ocean T thus T¥ alone
st<q® is spoken of; TH.s0 Q& verily BEI of this
‘Tﬁ'ﬂ‘g: the seer of all things g%9%% -of the Purusha
gam: {hese IFITAWT: resting in the Purnsha, Gisaswr
the sixteen kalas g4 the Purusha s1eq having reached
TS WsFiea disappear. AT of these AWTRY the name
and form 98X aré destroyed. gaw: the Purusha
g thus qd alone M=a¥ is: spoken of. @ that
gq: this (person) S devord of kalas w¥Ha:.
immortal uam becomes W& about that 9w: the
following ¥&v: verse Wl is,

As- the ﬂowmg rivers. that tend towards
the sea, having reached 'it, merge into the
ocean, all their names dnd forms disappear
and people speak only.of the ocean, so the‘
sixteen kalas of this seer, the Purusha, resting’
in Him alone, having ‘reached Him chsappearj
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in' Him, their names and forms are destroyed
and people speak of the Purusha only. Then
He becomes devoid of kalas, and immortal.
There is the following verse about it.

{Note.~When all the sixteen kalas which are
cognised in the ordinary,” ‘ignorant’ state are merged
in the Atman in Samadhi by the practice of yoga,
then' their existence is not perceived in {he conscious-
ness and {he conscious principle, the Atman. alone
remains in ifs ucalloyed glory.]

W AT FOT TRAT wR@farn |
¥ 39 9§93 9Y1 91 ¢ e qftsqun i
. e i

WA in thE nave of the chariot =T spokes
& ke %Tn the Kalas af®@s in whom sfyfyan
we established § that duf  worlh knowing gev
the Purusha 9T know 7¥l 5o that Y death T2
y& §T QRN may not hurt, °

In whom rest the kalas like s‘pokes in tvhe
nave, kuow Him, the Purusha, worthy to be
known, that death might not hurt ve. e

m{2%":;!t'f:,----"E'he simile given here js very signiﬁcang'
e 3pokes only Fest (. the nave hut do not form

- ‘.’——.A’ -~
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infegral parts of the same, so these kalas are not parts
of the Purusha in .the real sense of the term’; they'
are mere ercctions of His Maya Shakti, _ and'as such,
are dependent on Him.}

T QTR T 3 "{da:'
A 1) e 1l

19 to them (« he) aara said - =wE 1 qataat-up to
this @& this §¢ supretie -#& the Brahman ¥
know. Wa: beyond this W superior ¥ /it there
is not. e :

To them he said, 8o far 1 know of- tilt;
Supreme Brahman ; there 1s nothing hxgher’
than that.”

3 anSTaTd € M ﬁmw}amwﬁwm
q¢ IR IRgEY | a9 mﬁm’? T
ﬂmmw'ucu _ . S

3 they (the six queshoners) a hxm ﬂ%ﬁ" havmg
worshipped (ST said) ® & verily fHou (art)
our & father, u: who SIS us. afyardt- of the
-Ignorance T the supreme - 9W ‘the shore: across

ARAMW taken R thus. wws: Obeisance SETHIRAT:
.the highest Rishis
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i Havmg worshxpped hxm, they saxd + Thow -
_art our - father. that hast ‘takenus across the
._'other shore of avxdya (1gnorance) »
Obexsance to the hlghest Rlshxs

Obexsance o the hlghest Rxsh:s 1
End qf the Swth Quesiwn

End of the-, Prasna Upamshad
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